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•sd turning hereties.' ' To be «ure it h,' ssys he ; 

• wtoat else ?' ' Aod if the Oathalic Bible wouldo't 
JWt them astray,' says I, ' I'm ail right in my mind. 
«nd satianed entireh/ novr and evermare.' ' To be 
jfíure it wouldn't,' say* he, 'when its íhe <right one.* 
' Wsll» your reverence,' says I, 'just onewordmore; 
whea 80 roany of the people is turning, and,' says I, 

• tliere's Johnny Coonor, and Tim Daly, and there's 
, . . ■■.' ' Don't tallc to me about them,' sajs he, 'I 
don't want to bear of the likes of them.' ' Well, it 
jsn't about them, your reverence,' says I, ' but about 
íhe rest of the boys that isn't gone yet ; if its a bad 
Bible that's leading them astray, wouldn't it be the 
good thing j ust to give tliem the right one, and let them 
«ee the differ?' ' What's tliat to you ?' says he, 'just 
mind your own duties, and hold vourtongue.' 'But, 
your reverence,' says I, ' its fretting me to see the boys 
going, and its unsettling my mind ; and if its the lying 
Protestant book that's doing it all, sure there would be 
nothing like the right Bible.' ' Mind jour own duty,' 
says he, quite sudden, ' and don't be teaching your 
clergy ; its always the way,' savs he, ' the minute 
you think of tlie Bible, you begin to teach your 
clergy.' • Sure,' says I, ' its not for the likes of me to 
teach anvbody, let alone my clergy ; but sure,' says I, 

• I only want my clergy to teach me one thing.' ' What 
isit?'says he. ' Only this," says I, ' is the Protestant 
Bible like the Catholic Bible, at all?' « Not a bit of it,' 
8ays he, ' how could heresy be like the Catholic faith ?' 
says he. ' Well, your reverence,' sajs I, ' there's 
many of the boys as uneasy as myself, when they see 
how things is g°' n g on » an< l tlie people turning Pro- 
testant; and if your reverence would onlj' show us the 
two books, and let us see the difference, we would see 
then the reason of it »11 ' ' Is that what you areafter?' 
says he, ' I'll put you from tlie likes of that.' sajshe ; 
'see how it will be with you.' says he, ' it' I call your 
name from the altar !' * And is that all the satisfaction 
your reverenee will give me ?' »ays I. * Mind jour du- 
ties,' says he, ' or III liave satisfaction of you,' saj*s he ; 
and with that he rode off, looking as mad as you 
please. " 

"Deed and," said Pat, " if his reverence would only 
give usa little more satisfaction it might keep some of 
the boys from turning, for sure he ought to be able. 
But sure I t id you how it would be ; aod what will you 
do now, Jem ?" 

" Whj', I can't rest in my mind, Pat, now mor« nor 
ever, till I find out why it is that reading God's Word 
Bhould put every one astray, for it seeras more unnatu- 
ral like than ever; and by this blessed light, since 
Fatlier Jolm won't give me any satisfaction about it, 
I'll try if I can't get some time of speaking to the Bev. 
Mr. Owens, the parson, and l'll ask him if he ean tell me 
aoy satisfaction about it. Sure I know he will speak 
civil to me any way ; and ifheean'tgiveniesatisfaction, 
1*11 not mind anytliing else he says, and there's no liarm 
done." 

And so they parted for that day ; and if we hear any- 
thing more of what liappened, wc will tell it truly. 



TIIE STATE OF DEPARTED SOULS. 
It is a solemn and deeplj'-interesting inquiry, to any 
one who has ever lost a friend, whether it is in the 
power of the survivor to benefit the soul tliat is gone, or 
contribute to its happiness or spiritual rest. In every 
•ge, tliose who have believed in the immortality of the 
soul have speculated on the state of those who are de- 
parted and are no more seen ; and before tlie coming 
of our Lord, the greatest philosophers of autiquitj' hail 
exhausted speculation upon ít 

Eusebius states that " Plato (who died 350 years before 
Christ) divided mankind into three states : — Some wlio, 
having purified themselves by philosophj- and exeelled in 
holiness of life, enjoy an eternal felicity in the islands of 
the blest, without any labour or trouble, which it is 
possible neither for words to express nor thought to con- 
ceive. Others, who have lived exceedinglv wicked, and, 
therefore, seemed incapable of eure, he supposed were, 
at their deaths, thrown headlong into hell, there to he 
tormented for ever. Besides these. he imagined there 
were a middle sort, who though they had sinned, jet 
had repented of it, and therefore seemed to be in a 
curable condition ; and these, he thought, went down, 
for sonie time, to hell too. to bepurged and absolved hy 
grievous torments, but that after that they should be 
delivered from it, and attain to honours, aceording to 
the dignitv of their benefactors " 

It would uppear, a'so, from variou* passages in the 
ancient pcets — forinstance, Homer and Vírgil— that the 
popular belief then was, that souls, in this iutermediate 
state, might reeeive help from the pravers and sncri- 
ficings of the living ; but whether the philosophers enter- 
tained a similar beíief appears not to be equally clear, 
nor is it, perhaps, worth wliile to consider. We, who 
have the light of Christian revelation to guide us, must 
base our religious belief on something more substantial 
•nd eatisfactory than the dreams of poetical imagination 
or the philosophical speculaiions of Plato or Socrates. 
And the solemn inquiry still remains, what does the 
Chrietian revelation make known to the faithful on 
thi» momentous o.uestion? That there is a heaven 



■far the holy, and a hell for the reprohate, is so plainly 
made known in tbe Holy 8cnipta»es, that a child cannot 
doubt or mistake it. Wbether there is a third place or 
state of being, where the sins committed here can be 
expurgated, either by personal suffering or the exertion» 
of surriving f rienda, is tlie only matter capable of dis. 
pute among professing Christians, and has been for 
centuries, and still is, a leading potnt of differenee be- 
tween the Churches of Rome and England. We would 
ajiproach this matter with the most anxious solicitude 
and reverence, as well as tender and sincere regard for 
the feelings and opinions of others on this momentous 
éuhject. Alas 1 who is there who does not feel conscious 
of failure of duty towards some one departed friend, at 
least, to whose happiness he would most gladly sacrifice 
anvthing which he was assured would contribute to it. 
in the unseen world? and who can wonder that the 
popular belief in the efficacy of masses for the dead has 
been, and still is, the source of such abundant pecuniary 
profit to those privileged to dispose of them? The only 
wonder appears to us to be, that thousands of holy men, 
who have been ready to devote their lives tothe wclfare 
of their fellow-creatures, should not have voluntarilt/ and 
without pecuniarv pagment, consecrated their lives to the 
holy purpose of relieving or shortening the torments of 
the faithful in the intermediate state of temporary 
punishment, the horrors of which, as described by theo- 
logians, cannot be thought of for a moment without 
shuttdeiing. Who can think of purgatory — its flames, 
its torments, its wailing spirits, and tormenting fiends — 
and believe that when the spirit leaves the body it will 
plunge into something worse than cauldron3 of boiling 
oil and molten lead, there to burn for months, and 
years, and centuries, till all its sin is purged away, 
either by suffering or the suffrages of surviving friends. 
and not be ready to make any sacrifice to alleviate and 
abridge the period of such torment ? And who can be- 
lieve that any pious priest could hesitate to perform as 
many masses as were needful for the souls of those who 
during life were under his guidance, merely because 
they were poor, or because monet/ was not paid them 
forsodoing? AÍueh morewonderful(itseems tous)isit, 
tliat the Pope, if he really has the power of freeing souls 
from such a place of torrnent, sliould not at once do so, 
after the exampleof him whosebenefits were propheti- 
cally described as grauted freely, without monev and 

W ITHOUT PRICE ! 

Surely no good man would hesitate to rescue a fellow. 
creature in this world from the fire in a borning house, 
nierely because he was too poor to paj' him for it, or 
could, without incurringthe execration of allgood men, 
pause to bargain for the price of his assistance, be- 
fore he would do anjthing in his power to save the vic- 
tim. And is it credible that, they who profess to be 
Me. should be really unuilling to terminate, or even 
alleviate, the sufferings of those who are gone before? 
Alas 1 however, for poor human nature (or we should, 
perhaps, rather say mltuman), the truth is not only so, 
but far worse. Those who have been aclual'u paid for 
sajing masses for departed souls, have nót always been 
honest enough to perform their part of the bargain. If 
Italian monasteries have not been grievously belied, 
thcy have not unfrequently purchased at Iíome, absolu- 
tion for their neglect to say masses for which they had 
received large sunis of monej', on the express con<litiou 
that they should celebrate them for the souls of tlieir 
foundersorbenefactors. The first indulgence i-o granted 
in the Venetian States. was to the Servites de M»dorno, 
m 1645; and it ís wcll known, that in 1723, Pope ln- 
noceot XIII.. by asmgle rescript, freed all the Augustine 
uionks, the Dominican friars, tlie Carmelites, and seve- 
ral other bodies from the obligation of celebrating per- 
petual or dailj' masses for certain souls in purgatory, 
wiiieh they had omitted, till the arrears became enor- 
mous, oii the terms of their sajing instead one grand »n- 
nual funebral mass, during the "Octave of the Dead," 
in one of their convents in each province, each nionas- 
tery retaining, nevertheless, all the money whieh had 
been paid tliem for perpetual masses; he thereby a'so per- 
mitted them, by a commission composed of the monks 
themselves, to compound their liabilities as to other 
masses, by taking the present market price of masses as 
the measure of their obiigai ions. So that the poor souls 
who had made a good bargain, and bought, perhaps, one 
hundred perpetual masses when they were cheap, think- 
ism the contract was al»ays tu staml good, thus received 
only fifty when the market price was doubled.* 

Is it possible to believe that such unholy and inhuman 
frauds could ever have becn practised iui the dead ? and 
can it be possible tliat Pope Innoeent XIII can have 
helieved that his indulgence to tlie living realljt injured 
the dead ? lf it did not injure them, it must fWlow, 
necessarilj', that the masses, if said, would not have 
served thein, either by alleviating or shortening their 
sufferings ; and if that be so, whether purgatory be a 
truth or a dream, we think the trdfiic in masses for 
the dead will sonn be a less profitable one, even in 
impoverished Ireland. We shall resume tliis sad and 
serious subject in our next, and shall enter upon its 
consideration by the inquiry, what were the opinions 
of St. Patrich upon this deeply importaut question. 

* De Potter, Uistoire de Christimiisme, vol. v., jiaj^ 297. Parie 
edition, 1836. 



HTMII OF ST. PATRICR. 
We now redeem the pledge which we gave in our firat 
number, and present our readers with this Irish Hymn, 
the oldest undoubted monument of the Irish language 
extant, and which has never, we believe, before been 
printed, except in Hr. Petrie's valuable and elaborate 
essay nn the History and Antiquities of Tara Hill, in 
the 18th volume of the Transactions of the Royal Iriah 
Academy, a work of a very costlv description, and inac- 
cessible to the majority of our fellow-countrymen. It i» 
taken from the celebrated M.S. Liber Hgmnoram, pre- 
served in the library of Trinity Coílege, Dublin, 
and also in the British Museum, London— a 
manuscript which, ín the opinion of Archbishop Ussher, 
who died in 1656, was in his time a thousand years old. 
It is written in that ancient dialect of the Irish, called 
Bearla Feine, in which the Brehon laws, and the oldest 
tracts in the language are written, and the orthography 
of the words varies so considerably from more modern 
productions, and so many of the words themselves have 
iong become obsolete, that we have thought it may be 
acceptable to our readers to present them with a trans- 
lation in modern Irish, carefully made by an eminent 
Irish scholar, for ourselves, as well as an accurate 
English translation, and the Latin one given by Mr. 
Petrie, for the satisfaction of the learned. As a record 
illustrative of the religious doctrines of St. Patrick, 
the Patron Saint of Ireland, we think it can hardly fail 
of being acceptable to all, whether they believe him to 
have preaehed Christianity in Ireland by a*commis- 
sion from Rome or not. 

To enable our readers fullj' to appreciate the occasion 

on which this ancient document was composed, we must 

premise, that in tlie year 433 St. Patriek preached at 

Tara before Leogaire (or Laoghaire), then the supreme 

monarch of Ireland, on the celebrated hill of Tara, in 

thecountyof Meath, the ehief residence of the Irish 

kings from the first establishment of a monarchical go- 

vernment in this country. The national convention 

or parliament was then assembled in that place, for the 

celebration of the great national festival of Tara, 

ealled " Baal's fire." The force with which St. Patrick 

urgedupon them tlie truthsof the Gospel, was such that, ac- 

eording to some accounts, the kinghimself became a cou- 

vert to Christianity, and great multitudes of his sub- 

jects. including Dubtach, the arch-poet of the kingdom, 

and Conall, the king's brother, soon follovved his ex- 

atnple Whatever may have been the immediate ef- 

fect, the preaching of St. Patríek before King Leogaire, 

at Tara, is one of those facts on whicli all authorities 

concur, and f.ir the sake of brevity, we give the con- 

densed abstraet of the matter, furnished by Dr. Lanigan. 

After narrating the progress of St. Patrick during 

the years 432 and 433, until the approach of Easter, 

when he deterniined on celebrating that íestival near 

i'ara, Dr. I.anigan proceeds thus : — " On the follow- 

ing day, which was Haster Eve, St. Patrick continued 

his journey, and arrived in the evening at a place 

ealled Ferta-fer-feic, now Slane. Having got a tent 

pitehed there, he made preparations forcelebrating the 

t'estival of Easter, and, accordingly. lighted tlre paschal 

firc about night-fall. It happened that at this very time 

the King Leogaire and the assembled princes were cele- 

bratinga religiousfestival, of which fire-worship formed 

a part. There vvas a standing law thatat the time of this 

festival, no fire should be kindledfor a considerable dis- 

tance all around, until after a great fire should be 

lighted in the royal palace of Temoria, on Tara. St. 

Patrick's paschal fire was, however, lighted before that 

of the palace, and being seen from the heights of Tara, 

excited great astonishment. On the king's inquiring 

wliat could be the cause of it, and who could íiave thus 

dared to infringe the law, the Magi told him that it was 

necessary to have that fire extinguished immediately, 

whereas, if allowed toremain, it would get the betternf 

their fires, and bring about the downtall of his king- 

dom. Leogaire, enraged and troubled on getting this 

informacion, set out forSlane, with a considerable num- 

ber of followers, and one or two of the principal Magi, 

for the purpose of exterminating those violators of the 

law." It was immediatelj' before, and in anticipation of 

the imminent peril in which he was placed wlien ap- 

proaching the stronghold of bis Pagan enemies, that this 

remai'kable hymn was coinposed by St. Patrick, and is 

said to liave been sung by him and his followers as a 

defence against the plots that beset his path. It is fa- 

niiliarl.v known by the name of " St. Patrick's Ar- 

nionr" (Lorica Patricií), and is obviously a praver for 

protection from the incantations of his Druidical oppo- 

nents, who were determined on his destruction, and 

contains many internal evidences of its having been 

composed at a jieriod, when Pagan notions of the power 

of tlie elernents had not given way before the light of 

Christianity. 

It is remarkable that the Lvireach Phitdruig is still re- 
membered popular;y in many jiarts of Ireland, and a por- 
tion of it ís, to this day, repeated by the people, usuallw 
ac bedtime, with the same superstitiousconfidence in its 
protecting power as, aceording to St. Evin, was plaeed 
in it previously to his time, in the sixth century. 

The preface, which is aocient, but obviously mor* 
recent than the hymn itself, is as follows : — 
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pacpaicc oo pone inn immun po. ln aimpeip Coejaipe meic Neil 
do pijneo. pac a oenma h. oia oiben co na manchaib ap núimoib m 
baip po bacap m ecapnm ap na cleipchetb. Ocup ip luipech hippe mpo 
fpi himoejail cuipp ocup anma ap oemnaib ocup ouínib ocup oualchib. 
Cech oume nop geba cech oia co n-mnichem leip i n-oia ni chaipippec 
bemna ppi a jnuip. 610 oicin 00 ap cech neim ocup popmac. óio 
comna 00 ppi oianbap. 610 lupech Oia anmnin iap n-a écpechc. Da- 
cpaicc po chan po in can 00 pacu na hecapnaioi ap a chmn toexaipe, 
na oij-peo 00 pilao chpeibme co Cempaij; conio annpin ac cheppa 
piaoluchc na n-ecapnaoe comcip aije alca, ocup lapnoe ina n-oiaio 
.1. benen. Ocup pech piaoa a hainm. 



Cí Uompiu^ moiu niupc cpen cogaipm Upmoic. 

Cpecim Upeooacaio poipm oenoacao in Dutemam Dail. 

a Uompiug mDiu niupc jene Cpipc co n-a bachiup, 
niupctcpochca co n-a aonocul, niupc n-epeip^e co ppep- 
gabail, niupc coniuo Do bpechemnap bpacha. 

a Uompiuj moiu mupc j;pao hipuphm m uplacaio 
aingel, hi ppepcipm epeipge ap cern pochpa ce. ln cp- 
nargchib huapal achpaich 1 caipcheclaib pacha. hi 
ppaicepcaib appcal, in hipepaib pmpmeoach, m enoga 
noem m^en, hi njnimaib pep pipean. 

a Uompiug moiu mupc nime, poilpe jjpene, ecpochca 
pnechcai, ane cheneo, Dene lochec, luache jaeche, pu- 
©omna tnapa, caipipem calmam, cobpaioechc ailech. 

a Compiuj moiu niupc oe oom luamapachc, cu- 
machca De oom chumgabail, ciall De oomm imchup, 
popc De Oom peimcipe, cluap De oom epcechc, bpiachap 
De oom eplabpai, lam De oomm ímoegail, mcech De 
Oom pemchechcap, pciach De oom oicm, pochpaice De 
Oomm anucul, ap mcleoaib oemna, ap aplaigchib oual- 
chec, ap ipnechcaib aicnio, ap cech noume mioup chpap- 
cap oam 1 cem ocup m ocup 1 n-nacheo ocup hi pochaiDe. 

Uocuipiup ecpum chpo na huile nepc po ppi cech nepc 
n-amnap n-ecpocap ppipci oom chupp ocupoomm anmam, 
ppi cinchecla paibpache, ppi oubpeccu gencliuchca, ppi 
paibpechcu hepececoa, ppi himceltacc n-iotachca, ppi 
bpichca ban ocup gobano ocup opuao, ppi cech pi pp a pa 
chuiliu anman oumi. 

Cpipc Oomm ímoejail moiu ap neim, ap lopcuD, ap 
baouD, ap jum, conomchaip ílap pocpaice. 

Cpipc lim, Cpipc pium, Cpipc ím oegaio, Cpipc m- 
nram, Cpipc ípum, Cpipc uapum, Cpipc oeppum, Cpipc 
cnachum, Cpipc ílliup, Cpipc ípiup, Cpipc 1 nepup. 

Cpipc 1 cpioiu cech ouine imm ímpopoa, Cpipc 1 n-gm 
cech oen pooom labpachap, Cpipc in cech pupc nom 
Oepcaeoap, Cpipc in cech cluaip pooam chloachap. 

a Uompmj inoiu niupc cpen cogaipm 'Cpinoic. Cpe- 
cim Upeooacaio poipm oenoacao m Dulemam oail. 

Dommi epc palup, Domim epc palup, Chpipci epc 
palup, palup cua, Domme, pic pempep nobipcum. 



PREFACE. 

" Patrick coraposed this hvmn. In the tirae of Leogawe; tHe Bon of 
Nial, it was composeil. Tlie cause of its composition was, to protect fiimsetf 
with his monks against tlie enemies unto death who were in aiubosil 
against the clergy. And this is a religion» armour to protect the body* 
and soul against demons, and men, and vices. ETery person who singt 
it every day, with all his attention on God, shall not have demoiis ap- 
pearing to his face. It will be a protection to him against every poison 
and envy. It will be a safeguard to him against sudden death. It will b» 
an armour to his soul after liis death. Patrick sartg this at the time thaf 
the snares were set for him by Leogaire, that he might not come to pro- 
pagate the faith to Temur ; so that it appeared to those lying in am- 
bush that they were wild deer, and a fawn after them, that is fienea. 
And Fethjiadha is its name." 



Do puapap aniu neapc cpéan ! juióe na epmoice, 
cpeioeam cpi peappan acap aorháil aonoacca an cpuic- 
eópa lonrhame. 

Do puapap amu, neapc beapfa Chpipc acap a baipce; 
neapc a chpocoa acap a aonarcce ; reapc a eipeipge 
acap a óula ap nearti; neapc a ciaccana Oo bperceamnap 
laé an bpáca. 

Do puapap aniu neapc, 1 n-gpáó lpuphm, 1 n-úmalóiO 
aingel [1 b'ppiofála na n-apchamgel]* a paoileaccain éip- 
eip^e pó cómaip tuai^eacca, a n-upraijfe uapal acpac, 
a ccaippn^ipeacc páiDe, a peanmónca na n-appot, a n-oúc 
pacc puipmeoec, a n-jlaine ban, a n-^níomaib peap pipén. 

Do puapap aniu neapc nime, poittpe gpéine, gile 
pneacca,f aoibneap ceneó, oéine tappac, luaice ^aoice, 
Ooirhne mapa, peapmaijeacc catman, oaingne cappac. 

Do puapap amu, neapc oé oom pciúpújaó, cumacc 
oé oom chon^báil, ciall oé oom cpeópújaó, púil oé oom 
paipe, ctuap oé oom éipceacc, bpiacap De oom ceajapg, 
lárh oé Dom copam, ptije oé pórham, pciach oé oom oíóen^ 
cáipoeap oé oom anacal ; ap ínnteaoaib oearhain, ap 
aplacaib oubailce, ap popmaoaib aigneaó, ap 506 oume 
pmaomeap ap mo teagaó, a 5-céin ip a n-jap uaim, 00 
beagán nó 00 mópán. 

Do cuipeap, cpá, na huite neapcapa eioip mé acap 
gac neapc naimneorhail, eDcpócaipeac oo ceangrhóDaó 
oom copp nó Oom anam; a gcoinne caippnjipeccaib póióe 
]>aoba, a jcoinne Dubpeacca pá^ánac, a gcoinne paob- 
pecca eipcioec, a jjcoinne cimceatlacc loootacc; a jcomne 
pipeóga bari, acap gobann, acap opuaó; a gcomne gac pip 
00 rpuatltpeaó anam ouine. 

Cpipc oom anacot anru, ap neirh, ap topcaó, ap báóaó, 
ap £"'"; nó 50 Bpa^aim iomao luaioeaccu. 

Cpipc liom, Cpipc pómarh, Cpipc am biaió, Cpipc lom 
nam,Cfnpc púm.Cpipc op mocionn,Cpipc oom óeip,Cpipc 
oom rlí. 

Cpipc 1 liup, Cpipc 1 piup, Cpipc 1 n-epup, Cpipc T 
cpo-'oe cach ouine do pmaoineap opam ; Cpipc 1 m-béal 
506 ouire tabappap opom, Cpipc ín %ac puil dó bpéac* 
paiD opam, Cpipc ín caclh cluaip oa gctuinpió me. 

Do puapap arnu neapc cpéan, juiDe na cpinóice, 
cpeioeam cpi peappan acctf aomáil aonoachca an cpuic- 
eópa íonmame. 

Dommi epc patup, Dommi epc palup, Chpipci epc 
palup, patup cua, Ooimne, pic pempep nobipcum. 

• Attendance of the Aruhangela. London co/y. 

t ebpocc epca brightness or whiteness of the Moon London eopy. 
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LATIN TRAN8I.ATION. 

Ad Temoriam hodie potentiam prsepollentem invoco 
Trinitatis. 

Credo in Trinitatem sub unitate numinis elemento- 
rum. Apud Temoriam hodie virtutem nativitatis 
Christi cum eá ejus baptismi, virtutem cruciflxionis 
cum eá ejus sepulturse, virtutem resurrectionis cum ea 
«acensionia, virtutem adventús ad judicium seternum. 

Apud Temoriam hodie virtutem amoris Seraphín in 
obsequio angelorum, in spe resurrectionis ad adipiscen- 
dum prsemium. In orationibus nobilium patrum, in 
pnedictionibus prophetarum, in praedicationibus apos- 
lorum, in fide confessorum in castitate sanctarum vir- 
ginum, in actis virorum justorum. 

Apud Temoriam hodie potentiam coeli, lucem solis, 
candorem nivis, vim ignis, rapiditatem fulguris, velo- 
ciatem venti, profunditatem maris, stabilitatem terrae, 
duritiam petrarum. 

Ad Temoriam hodie potentia Dei me dirigat, potestas 
Dei me conserret, sapientia Dei me edoceat, oculus Dei 
mibi prarideat, auris Dei me exaudiat, verbum Dei me 
disertum faciat, manus Dei me protegat, via Dei mihi 
patefiat, scutum Dei me protegat, exercitus Dei me 
defendat, contra insidias dsemonum, contra illecebras 
vitiorum, contra inclinationes animi, contra omnem 
hominem qui meditetur injuriam mihi procul et prope 
cum paucis et cum multis. 

Posui circa me sane omnes potentias has contra 
omnem potentiam hostilem ssevam excogitatam meo 
corpori et mese animae, contra incantamenta pseudo- 
vatum, contra nigras leges gentilitatis, contra pseudo- 
leges hsereseos, contra dolum idololatriae, contra incan- 
tamenta mulierum et fabrorum ferrariorum et drui- 
dum, contra omnem scientiam qua? occsscat animum 
hominis. 

Christus me protegat hodie contra venenum, contra 
combustionem, contra demersionem, contra vulnera, 
donec meritus essem multum prsemii. Christus [sitj 
mecum, Christus ante me, Christus me pone, Christus 
in me, Christus infra me, Christus supra me, Christus 
ad dextram meam, Christus ad lavam meam, Christus 
hinc. Christus illinc, Christus a tergo. 

Christus [sit] in corde omnis hominis quem alloquar, 
Christus in ore cujusvis qui me alloquatur, Christus in 
omni oculo qui me videat, Christus in omni aure quae 
ne audiat. 

Ad Temoriam hodie potentiam praepollentem invoco 
TrinitatÍB. Credo in Trinitatem sub unitate numinis 
«lementorum. 

Domini est salus, Domini est salus, Christi est salus, 
galus tua, Domine, sit semper nobiscum. 



ENCLI8H TRANSLATION. 

" At Tara (Temur), to-day, I invoke the mightjr 
power of the Trinity. I believe in the Trinitv under 
the unitr of the God of the elements. 

" At Tara, to-day, [I place] the virtue of the birth of 
Christ with his baptism, the virtue of his crucifixion 
irith his burial, the virtue of his resurrection with his 
asccnsion, the virtue of the comlng to the eternal judg- 
ment. 

" At Tara, to-day, [I place] the virtue of the love of 
Seraphim, [the virtue which exists] in the obediencc of 
angels, in the hope of the resurrection to eternal 
reward, in the prayers of the noble fathers, in the pre- 
dictions of the prophets, in the preaching of the apostles, 
in the faith of the confessors, in the purity of holy 
virgins, in the deeds of just men. 

" At Tara, to-day, [I place] the Btrength of heaven, 
the light of the sun, the whiteness of snow, the force of 
fire, the rapidity of lightning, theswiftness of the wind, 
the depth of the sea, the stability of the earth, the 
bardness of rocks [between me and the force of pagan- 
ism and demons.] 

" At Tara, to-day, may the strength of God pilot me, 
may the power ol God preserve me, may the wisdom of 
God instruct me, may the eye of God view me, may 
the ear of God hear me, may the word of God render 
me eloquent, may the hand of God protect me, may the 
way of God direct me, raay the shield of God defend 
me, may the host of God guard me against the snares 
of demons, the temptations of vices, tlie inclinations of 
the mind, against every man who meditates evil to 
me, far or near, alone or iu company. I place all these 
powers between me and every evil and unmerciful power 
directed against my soul and my body (as a protection) 
against the incantations of false prophets, against the 
black laws of Gentilism, against the false laws of he- 
resv, against the treachery of idolatry, againstthe spells 
«f women, smiths, and Druids, against cvery knowlcdge 
which blinds the soul of man. May Christ to-day pro- 
tect me against poison, against burning, against drown- 
ing, against wounding, until I deserve much reward. 

" Christ (be) with me, Christ before me, Christ after 
me, Christ in me, Christ under me, Christ over me, 
Christ at my right, Christ at my left, Christ at this 
•ide, Christ at that side, Christ at my back. Christ (be) 
in the heart of each person whom I speak to, Christ in 
the mouth of each person who spcaks to me, Christ in 
each eye which sees me, Christ in each ear wbich hears 
me. 

" At Tara, to-day, I invoke the mighty power of the 



Trinity ; I believe in the Trinity, under the unity of the 
God of the elements. 

" Salvation isthe Lord's, salvation is the Lord's ! sal- 
vation is Christ's ! May thy salvatron, O Lord, be al- 
ways with us." 



THE HARP OF ERIN. 
The harp that once thro' Tars's halls 

The sonl of musie shed, 
Now hangs as mute on Tara'B walls, 

As if that soul were fled. 
So sleeps the pride of former days, 

When glorj's thrill is o'er; 
And hearts that once beat high for praise, 

Now feel that pulse no more. 

No more to chiefs and ladies bright 

Theharp of Tara swells; 
The chord alone that breais at night, 

Its tale of ruin tells. 
Thus freedom now so seldom wakes : 

The only throb she gives, 
Is when some heart indignant breaks, 

To show that still she lires. 



MOORE. 



TO CORRESPONDENTS. 

All lettm to be addressed to the Editor, 9, Upper Sackvttle-st. 

No anonymom letter can be attended to. Whaiever u sent for 
ineertion must be authenticated by the name and address of the 
writer, not necessarily for publication, but as a guarantee foi ttis 
good failh. 

As the erpense of the publication is nectssarilg heavy, prompt 
Subscriptions are eameslltj eoliciled, which ourfriends will obsirve, 
are payable in advance. T/ie amount may be forwarded either in 
postage stamps or a posi-ojglce order, payable to Mr. Wm. Curry, 
Upper Sackville-street, Dublin. 

Contríbutors will be good enough noi to considcr that theit com- 
munications have been disapproved of, or wilí not be ultimatelg in- 
serted, because they do noi appeat immediately in our pages. T/ie 
nature of our undertahing will afford an obvious explanaiion why 
dclag may, sometimes, be unavoidable. 

Press of matter in our present number reluctantly obliges us to 
postpone the insertion of several valuable communications, as also 
advertisements. The challenge in ourfirsl numberhas not yet been 
responded to. 
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DUBLIN, FEBRUARY, 1852. 

We have alreadv stated, in our first number, the 
manner in which we propose to deal with the 
important questions about which the Church of 
Itome and the Church of England and Ireland 
are divided. It is our earnest desire to lay aside 
all prejudices, and all party feeling, and apply 
ourselves to seek for truth, for ourselves and for 
others, and to embrace it on whichever side it 
may be found. We have promised, and it is our 
earnest desire, to do this in a spirit of candour, 
with our hearts prepared to embrace the truth ; 
and in a spirit of love and charity to those who 
may be found to differ from us. 

We have already had much reason to hope, 
that our undertaking has been received in a cor- 
responding spiril by men of various political 
and religious parties ; and it is our greatest de- 
sire, in this number, at once to prepare the way 
for such a consideration of the subject, and to give 
good ground of confidence to men of all parties, 
that we are anxious and able to consider such 
subjects in the spirit of impartiality, kindness, 
and charity, which we have proposed. 

It has ever appeared to us, that one great 
cause of the evils which spring from religious 
controversy — one of the greatest reasons why it 
does not tend to bring men more to an agreement 
in the truth, is this: that, on both sides, men are 
too forward in charging their opponents with 
what they suppose them to hold, instead of taking 
due pains, and candidly inquiring from their op- 



ponents themselves, what they do really hold. 
While such a course is followed on both sides, or 
on either side, no real good can be expected from 
discussion. If I say to a man,you believe such and 
such follies or absurdities ; and if he be conscious 
to himself that he does not believe those things, 
he thinks me either a slanderer or a fool : and 
he will not think himself called on to consider 
the arguments orreasons which I produce. And 
he is right ; for each man knows what he him- 
self believes in his own mind, better than 
any other man can know it ; and no man can be 
called on to consider reasons for disbelieving 
what he himself already disbelieves. 

We are persuaded that most men who are 
ranged on opposite sides in controversy, if they 
would each take pains to learn what the other 
really thinks, would find that they agreed with 
each other more than they supposed at first. 
And they would then be much more disposed to 
discuss fairly with each other, the things in 
which they really differed ; because they could 
then avoid giving each other that needless and 
unjustifiable offence, which makes men unwilling 
to consider each other's arguments. 

Our present object is to take out of our way 
such obstacles as these — to prepare for under- 
standing each other : to lead to such a statement 
on both sides, as may give the greatest hope and 
the best opportunity of honestly considering each 
other's arguments about those things in which 
we really differ. 

It is our conviction, that bbth parties have> 
erred in attributing to opponents what they did 
not really hold ; and that each party has thus 
been hardened against considering the reasoning 
of the other. 

We give precedence here to Boman Ca- 
tholics ; we give a list of some of the things 
which they have been charged with holding. We 
ourselves give no opinion here, whether these 
things have been justly charged on them or not. 
We invite Roman Catholics to say that for 
themselves. We desire to know wnat they do 
really believe ; and we desire that Protestants in 
general should understand it. We may here- 
after treat in the same way some of the things 
which Roman Catholics charge members of the 
Church of England and Ireland with holding ; 
but in this article we confine ourselves to charges 
made against Roman Catholics. 

First. They are commonly charged with hold- 
ing transubstantiation : and they who bring this 
charge generally undertake to say what Roman 
Catholics understand by transubstantiation, in- 
stead of letting Roman Calholics state it for 
themselves. 

And they explain it thus — They say that 
Roman Catholics believe, that when the words 
of consecration are spoken over bread and wine 
by a priest, the whole substance of the bread is 
changed into the whole substance of the body of 
Christ, and the whole substance of the wine is 
changed into the substance of his blood ; so that 
if any man should say that the consecrated bread 
is indeed the body of Christ, but that the sub- 
stance of bread remains along with the bodt/ of 
Christ, that man is accursed. 

They further charge Roman Catholics with 
believing (what seems quite contrary and in- 
consistent with the part of the eharge already 
given above), that the consecratcd bread is both 
the body and the blood, too, of Christ ; and that 
the consecrated wine is not only the blood of 
Christ, but the body of Christ, too. Here, Roman 
Catholics are charged wilh believing things that 
contradict each other ; for how can the bread be 
changed into the body, and the wine be changed 
into the blood, and yet, the bread by itself be 
both the body and the blood, and the wine also 
be both the body and the blood ? ' Surely there 
cannot be many who believe both of the things 
thus charged on them. 



